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In my recent visit to Ethiopia | met a Greek Orthodox Christian. During our talk on religion 
he conveyed to me what he has been taught about the origin of Qur’an. He was informed 
that Qur’an was written by a Christian monk, a scholar who was in favor of marriages of 
priests. But as the main body of Church did not accept his idea he was denounced and 
excommunicated from the church. Hence, he approached Muhammad, peace and 
blessings be upon him, (during Muhammad’s visit to Egypt !!!) and gave him the book 


which Muhammad, (pbuh) declared as God’s revelation! 


| asked him whether he had verified this from any other source or whether he had read 
the Qur’an which clearly establishes that it was revealed piece by piece during Prophet 
Muhammad’s (pbuh) last 23 years on earth. It is a historical fact that Muhammad never 
traveled to Egypt and this can be ascertained from the various biographies written on . 


him. 


His reply astonished me for he said that he has been warned by Church not to read 
Qur’an as he may be lead astray from right path of Christianity. This clearly indicates the 
wrong notions people harbor about Islam and the efforts by certain quarters to keep 


their flock ignorant. — 


Even during the Prophet’s time people were not allowed to hear him for fear of losing 
their supporters to Muhammad's faith. We, so called Muslims also suffer from similar 


prejudices about others. 


The importance of interaction between Muslims and Non Muslims has become absolutely 
necessary in view of the misconception each group has about another. Although, today, 
science and technology has made it possible and quite easy for us to make an educated 
and a well informed choice in matters concerning belief and religion as we must 
acknowledge that all the different faiths and scriptures are our common heritage. The 
criteria for making that choice, | believe should be the application of the intellect, the 
use of common sense and simple logic! | learnt this from the Qur’an which exhorts the 
reader to apply reason, contemplate and reflect hundreds of times in its pages! 


Haroon Shaikh 


Human Destiny . 


Gee during one ofhis missionary joumeys Billy Graham, the ll ai eens received a message . 
from an American billionaire. The billionaire had asked him to meet him as soon.as possible. Accordingly, 3 
Bully Graham cancelled his other appointments and set for meeting the billionaire 


Assoon as he rot ie the Americar: billionaire’s home, he was ushered into a separate room where the 
billionaire was, waiting for him. On meeting him he said: “You see I am an old man. Life has lostall 
meaning. | am going to take a fateful leap into the unknown. Young man, can you give me aray of hope. 


This is not just the story of one billioniaire; rather it is the story of all human beings. Everyone, be he rich. 
or poor, great or small, ultimately is f ced with this same feeling. Everyone wants to built a world of his 
choice. He devotes all his tune towards this end, till the final hours of his life come and he leaves this 

world with the feeling of helplessness that he could not achieve what he wanted to. 


What is the reason for this? Man is the only creature in this vast universe who cherishes countless 
desires in his heart. Are these desires there never to be fulfilled and that everyone is finally buried in the 
graveyard of his or her own desires. Every man and woman fosters/harbors a world of dream in his or. 
her mind. In this world of beautiful dreams is there only to remain a dream which is never to be realized. 
Everyone grows an orchard of beautiful desires but no one has this good fortune/is sins iness 
to enter this beautiful orchard... 


Why is there this contradiction in nature? Such contradiction does not exist in this vast tiniverse save 
that in the world of man. The inanimate world, the vegetable world and the animal world is completely 
free from this contradiction. Then why this contradiction is found exceptionally in human world. The 
reason being that there is a basic difference between man and the rest of the things in the universe. That 
is, there are two stages in man’s life — the stage of life before death and the stage of life after death. On 
the contrary all other things in the universe have no stage beyond this present one. ‘That is, to come into 


existence. and then obliterating from the face of the earth one day forever. 


The truth is that whatever has been destined for man is in the second stage of his life. What a man is 
supposed to receive in the second stage of his journey, he cannot have it in the first stage. The reason 


for this stage of affair that a special/particular law of nature is applicable to man, a law which is not 


[1] 


meant for any other thing in the universe. That is man’s life is governed by the principle of action and 
reward. That is, performance of actions in the first stage before death and receiving reward for those 
actions in the second stage after death. 


This law enjoys the key position in an understanding of the matter of human life. A fter proper understanding 
of this law man’s entire life becomes meaningful. This law provides complete answer to all the questions 
regarding human life. It gives us a satisfactory explanation of the entire human life. According to this law 
the world before death is the stage of sowing the seed and the world after death is the stage of finding 
its result — green, verdant trees, laden with flowers and fruits. What man therefore ought to do in this 
first stage of his life is that he should concentrate all his attention on the proper cultivation of the seed, 
instead of making futile efforts to find the fruits and followers in this very world. Those who do so will 
find everything they want in the world to come - ~ all those things that he had failed to find inthe world he 


left behind. 


In the Kashmir Valley Good Word Books of the Modern 
Islamic Literature, The Al Risala (Urdu) and The Spiritual 
Message of Maulana Wahiduddin Khan are Available at _ 


MANZOOR NEWS AGENCIES J & K 
Near Jamia Masjid, Pulwama - 192301. 
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On the Threshold of Paradise 


What is Paradise? There is no mystery about Paradise. It is an accepted scientific fact just like any. 
other scientific fact. In reality, Paradise is a transformation of the earth. As we know, the earth was 
initially an inchoate, molten mass, then it cooled down to its present state, taking the form of our world 
as we know it today. In a similar way, another transformation will take place in the future, but to a far 
greater degree:. at that time, ournon-paradisiacal earth will turn into Paradise. 


In this present world many things are brought into existence as a result of conversion. For example, 
water results from the conversion oftwo gases. A tree represents the conversion of the soil’s nutrients. 
Machines are a conversion of iron i: its crude state into complex mechanisms, The industrial world 
ensures the conversion of inert materials 1 into socially useful commodities. 


In the same way, in future, conversion shall take place on a far grander scale. At that time, . this far from 
ideal world will change into an ideal world. This in terms of religion would be known as Paradise. This 
instance of conversion is referred to in the Quran in the following verse: “When the earth is turned into 
another earth.” (Ibrahim: 48). 


This process of conversion has repeatedly taken place on earth. On our earth, conversion is a known 
and natural process. That is, it is anormal occurrence. This being so, believing in Paradise is just like 
believing in the continuance of a predictable series of events. It is just like saying ofa factory that it has 
produced 999 items and now the thousandth item is about to be produced. 


Paradise is not just a matter of religious belief or dogma. According to the eternal laws of nature, 
Paradise is a state which is bound to come into existence. A study of the law governing earthly systems 
shows that the present world is undergoing a continuous evolutionary process, of which, Paradise, 
logically, is the ultimate phase. Paradise is the natural culmination of a creation which at a certain point 
in time had a definite beginning . 


Astronomical studies show that the Universe is so extremely vast, and Sa at sucha rate that, 
even with the use of very powerful telescopes, its total dimensions have yet to be estimated. In this 
immeasurably vast universe, the earth is an extremely tiny planet. In comparison to this universe our 


earth is even smaller than a grain of sand. 


. 


Throughout the entire universe our earth is a very rare exception, in that it is the only place where 
exceptional things like water, greenery, air and oxygen are present. If life can prevail on this earth, it is 
because side by side with it there are life support systems. On the earth, there exist all those valuable 
elements by utilizing which man can, if he wills, build a civilization. It is the task of human beings to 
convert this potential into reality. 


It is quite evident that civilization, passing continuously from one stage of its history to another, is 
moving on from its initial stage of development to a higher plateau altogether. (For details of this 
joumey of civilization, see the United Nations publication: “The History of Mankind”). 


This journey of human civilization has been mentioned in the Quran in terms of the changes that take 
place on earth from daytime to night time. In a similar way, a much bigger event shall take place on 
earth. As the Quran puts it: “You will surely move from one stage to another stage.” (84:19-21) The 
evolution of history makes it clear that human civilization is continuously advancing along the path of 
progress and development. The final model of this progress and development will be that which is 
called “spiritual civilization”, or Paradise. 


The history of civilization shows that it has passed through 3 major phases and now all the indications 
are that it is in the fourth and final stage of its journey. The 3 major phases of civilization are as follows: 


1. The Stone Age; 2. The Agricultural Age; 3. The Industrial Age 


It is a matter of common knowledge that these 3 phases of civilization have already taken place. 

However, Alvin Toffler, author of the bestseller,” Future Shock” says that the fourth phase or probably 
the last period of civilization will take place in the not too distant future. This author calls this fourth 
phase the Super-Industrial Age, which, as compared to the previous phases. will be less materialistic. 

Therefore, it would be more appropriate to equate this fourth phase with spiritual civilization. 


Let us take the first period of civilization. It was a time when man could only use whatever material was 
present on the earth in its original form. Of all the materials, stone was the most readily available and the 
most useful. Although many other things existed on the earth apart from stone, like wood and animals, 
and there was even a simple form of agriculture, because stone took pride of place as the most widely 


used, this phase came to be called the Stone Age. So far as early homo sapiens was concemed, he 





_ possessed the same natural qualities as the people of the present day. For example, the latest research 
has shown that the human brain during the stone age civilization contained. one hundred million billion 
billion particles, no less than what is contained in the human brain today. It was only because of a lack 
of education and knowledge that man at that time could not utilize his hidden potential. 


Then came the dawn of the agricultural period, during which man discovered more and more ways of 
harnessing nature. This period saw the development of irrigation, ploughing, the rearing and breeding 
of animals, and the use of iron and carts with wheels. In this way it was possible to lead a better life as 
compared to that of the previous age. 


Man’s true purpose in life can only be one which reflects the higher side of his personality; one which 
displays him as the superior being he is. | | 


If one pauses at this stage to take note of what the Qur’an has to say, one will find that it gives us clear 
guidance in the matter. Man’s purpose in life has been explained in the Qur’an in the following words: 


Icreated mankind and the Jinn that they might worship me. I demand no livelihood of them, nor do | 
ask that they should feed me. God alone is the Munificent Giver, the Mighty One, the Invincible. 
(51:56-58) | 


These verses specify man’s purpose in life as worship. This is a purpose which elicits from man his 
uniqueness in its ultimate form. It raises man to a much higher plane than that of animals. Nota trace of 
animalism contributes to the achievement of such a goal. God does not demand of you a livelihood, the 
verse states, rather He himself is responsible of your livelihood. This means that worship of God is a 
purpose which is motivated neither by inward desires nor outward influences. Rather it comes into 
being through thought alone. Only when a person goes beyond his self and his environment can he 
understand that there is a higher purpose on which he should focus his life. 


The motive force towards the fulfillment of this purpose is not the urge to satisfy one’s needs or those of 


others. The worshipper seeks neither to gratify his own desires nor those of the Being he worships. It is 


a purpose which sets before man a goal far above all these things—a goal which does not follow 





internal needs or external pressures, but results purely from conceptual thought. 


When a person works, makes money, builds. a house, makes an effort to improve his standard of living, 
he appears to be engaged in efforts towards some worthy end. But a life of this nature cannot be called 
a purposeful life, for these activities do not demonstrate man’s unique status. It might seem as if they are 
the result of deliberation, but if one looks at the matter in depth, one will see that in actual fact'the motive 
force behind these actions is the same urge that motivates an animal in various ways, its concern for its 
own survival. It is the driving force of one’s desires; the pressure of one’s needs, and the wish to fulfill 
the demands of one’s self that underlie such a life. These are the considerations which in fact, guide a 
person in his search for his livelihood. | jaa 


When man grows up, he realizes that there are certain material necessities without which he cannot live. 
He requires food, clothes, a place to live; he requires a reliable source of income to sustain him throughout 
his life. He is forced by these considerations to obtain these things. Then he sees that those who have an 
abundance of these material things enjoy respect and apparently possess every form of happiness and 
luxury in this world. Thus he is driven on to do more than just seek a livelihood; he desires to earn toa 
degree greatly in excess of his actual requirements. | 


In bustling markets, grandiose offices, and opulent buildings, he is not really guided by deliberate thought. 
Rather, he is being guided by inflated ideas of his own needs, desires, longings and ambitions to achieve 
fame and high status in this world. For this reason these activities cannot be considered as being directed 
towards the purpose which sets man apart from the animal and lends him a higher distinction. 


Man’s sreater dignity can be based only on a purpose which emanates from inner desires and pressures 
of environment. Man’s true purpose in life can only be to seek the pleasure of God. When man seeks 
the pleasure of his Lord, his human qualities find full manifestation. This is a purpose loftier than the one 
towards which an animal directs its energies. It distinguishes man from animals. It is the ultimate station 
of human dignity. bez 7 } 


To determine the purpose of life is, in short, the effort to make life meaningful. It must surely, therefore, 
be one which is in accordance with man’s unique status; it must be one which leads man on the path to 
success and progress in terms of his true nature. - 


[6] 





The Root Cause of Riots 


What is the reason for the senseless manner in which Muslims react in the face of provocation? Perhaps 
we can trace it to their pride psychology. It comes into being when religion is no longer treated as a 
matter of responsibility, but as a matter of pride. Such an attitude towards religion = a fair share in 
: contributing to the degradation of the Ummat, the community of believers. Pig es 


The Qur’ an says: “The faithful servants of God are they who walk upon the earth modestly and, 
when the foolish ones address them, answer: Peace.” (Al-Furgan, 63) However, the attitude is re- 
versed when religious teachings cease to inspire people to do good deeds and ; a moral decline sets in. 
_ People then become proud and haughty. Whether or not they act upon the teachings of their religion, 
. they believe that they continue to be the chosen people of God. Their attachment to their religion is 
reduced to lip service: it exists in theory but not in practice; in the outward form but not in spirit. When 
religion serves only to show one’s superiority over others, a high degree of moral perversion has been 
reached. 


People hold their heads high and declare that they are the upholders ofa religion which has retained 
the pure and original form of monotheism. However, they contradict themselves by manifesting such 
reverence for personalities both alive and dead as should be accorded only to the Lord, their God. 
They take pride in saying that Islam teaches one complete equality, but they continue to discriminate 
between man and man. They are the first to pronounce in public that Islam exhorts one to do good and 
shun bad in all circumstances, but in private they disregard this. If their attention is drawn to this contra- 
diction in their words, in deeds, they will turn hostile to anyone daring to criticize them. 


They take immense pride in describing the sublime character of the Prophet, for instance, his 
resistance to provocation; yet they themselves become annoyed about quite trivial matters and even 
justify their negative attitude by asking why they should not react in the face of provocation. 





Islam: An Integral Part of Life 


When a stone is dropped into a glass of water, it descends to the bottom and settles to one side. It is in 
the water but separate from it. On the other hand, if dye is put into the same glass, the dye and water 
combine. Now the water is not separate from the dye. Both have intermingled in such a way that no one 
can detect any difference between the two. 


The relationship between Islam and a person should be like that of dye and water, not of stone and 
water. Islam should not just be an accessory to a Muslim’s life: it should merge with his whole being. It 
should enter into his thoughts, moulding his intellect in its own fashion. Islam should become the eye 
with which he sees, the tongue with which he speaks, the hands and feet with which he performs his 
day-to-day functions. Islam should so take possession of a person that it excludes all else. Every 
statement should bear the stamp of Islam and every action should be dyed in Islamic colours. 


If Islam is like a stone in water, then it is not Islam at all. Faith should be absorbed in a person like 
dye dissolved in water. Just as the emotions of love and hate are felt by the whole body so, when one 
adopts Islam in the real sense of the world, it should become an issue affecting one’s whole existence. 


The Muslim and Islam should become inseparably attached. 


fia 
ie 





Historical Revolution 


This expansion of the Islamic empire was not simply a political event. Its aim, in fact, was to set in 
motion a revolutionary process in history. This process had been initiated in Makkah itself, then it 
travelled from Makkah to Madinah, to Damascus and Baghdad from where it entered Spain and 
thereafter it spread all over Europe and the entire world. We would probably be right in saying that the 
20th century saw the culmination of this process. 


There are two basic aspects to this movement. One was the end of religious persecution. (This kind 
of persecution has been mentioned in the Qur’an as ‘fitna’). (8:39) 


The process began with the end of idolatry and was completed during the lifetime of the Prophet. 
The other, the advent of religious freedom, came about later, during the pious caliphate; with the disin- 
tegration of the two great empires—the Sassanid and Byzantine—the two greatest pillars of religious 
persecution were uprooted, and religious freedom became the order of the day. However, no great 
revolution materialises all of a sudden. It reaches fruition only by a long historical process, and the 
Islamic revolution was no exception to this rule. The process of human liberation, initiated by Islam, 
continued over a long period to make advances through individual and collective efforts, taking various 
forms. The second Caliph, Umar Faruq (d.644) addressing one of his governors and his son in a well 
known case asked: “Since when have you enslaved people while their mothers had given birth to them 
in freedom?” (A/-Abgariat Al-Islamia). | 


This voice was echoed eleven hundred years later by the well known French reformer Rousseau 
(d. 1778). His book, titled The Social Contract, began with this famous sentence: ‘ Man was born 
free, but I find him in chains’. This concept of intellectual and religious freedom had fully matured by the 
end of the 20th century. With the establishment of the United Nations all the nations of the world signed 


its charter of Human Rights, proclaiming that intellectual and religious freedom is the 


irrevocable right of every human being and that on no pretext can it be abrogated. 





Freedom of Phaice 


Through a long process, that age has finally come when man has secured the absolute right to adopt the 
religion of his choice and to propagate that religion, onthe sole condition that he will not use violence in 
the exercise of his religious freedom. This change brought about in the world has thrown open all the 
doors of communication formerly locked to the message of monotheism; doors that had been locked 
by the ancient tabsolutist peptines i 


The creation plan of God regarding human peven been thus alluded to in the cleats : “He 
created death and life, so that He ‘might try which of you is best i in deed. ” (67:2). 





To achieve this end, itis dissabiian bela snlicihheiansaiieareilectaanah that everyone 
without any hindrance may play his role. Without freedom, neither reward nor punishment can be 
awarded to anyone. An atmosphere where there is no intellectual freedom nullifies the very scheme of 
God—the scheme according to which man has been created and placed in this world. That is why 
these ree based on an absolutism, which had taken root centuries ago, had to be overthrown. 


In recent times the communist revolution of 191 f again attempted to establish a vast empire based 
on the coercive system of the ancient type. But since this ran counter to the divine plan, God brought 
about a situation which led to the collapse of the Soviet Union i in 1991. Man again was granted the 
same freedom as was available to the rest of the world. 








The End of the Superstitious Era 


Another basic change brought by the Islamic revolution was similar in some respects to the scientific 
revolution of modern times; that is, the rooting out of superstitious thinking on scientific grounds and the 
general prevalence of thinking based on facts. 


As mentioned above, the continued existence of the idolatrous way of life and thinking in ancient 
times was due to the ignorance of human beings regarding nature. Ancient man used to judge natural 
phenomena by their appearance. Holding them sacred, he began to worship them. For the first time in 
human history, Islam succeeded in convincing people that these phenomena of nature were not cre- 
ators, but only creatures. They were entirely helpless beings, mere slaves and not the masters of man. 


__ Inthe wake of this revolution the ideological base of idolatry was wiped out altogether. All those 
things held sacred were relegated to the status of mere creatures. They were there to be harnessed by 
man and not for man to be enslaved by them. The sun was held to be a god and worshipped in ancient 
times; the man of today is converting the sun into solar energy. Ancient man held the moon sacred; 
modern man has set his foot on it. Ancient man had deified the river; modern man has converted rivers 


into steam power, etc. 


In this way, ithas happened for the first time in human history that the phenomena of nature, looked 
upon by ancient man with reverence, have now become objects of investigation. In other words, Islam 
started the process of scientific enquiry. The Qur’an repeatedly enjoins man to reflect on the objects of 
the universe. This is no simple matter. The act of pondering over the nature of the phenomena of the 
universe has been accorded the status of worship in Islam. Asa result of this thinking, for the first time 
in known history, all things in the universe have been subjected to research and investigation. 


The scientific way of thinking of the modern age initiated in the early period of Islam, continued as 
a process to grow, spreading from one country to another until it reached the west where it saw its 
culmination in the western world. In respect ofits reality, this scientific thinking is a revolution desirable 
by Islam itself. . 








After this revolution, for the first time in human history the idolatrous way of thinking has been 
totally deprived of its ideological base. The concept of the sacredness of natural phenomena is now 


cen for what it is-- a superstition, for modem scientific investigation has demonstrated belief of this 
! 








kind to be baseless. 


All that happened was exactly in accordance with the divine plan, the Prophet and his companions 
i having been asked to carry out this divine scheme: “Fight them until there be no persecution and religion 
be wholly God’s.” (8:39) This means that there was no longer any barrier to man’s making a choice in 


the way of God. 


i This was the final goal of the revolution brought about by the Prophet Muhammad (pbuh) and his 
companions. It ended that absolutist system of coercion which places curbs upon personal decisions 
about one’s religion. It also removed the veil of obstacles in ideological terms which confused and 
misled people, as a result of which they began to worship creatures supposing them to be creators. 
(For further details see the author's book, Islam: the Creator of the Modern A ge). 


The Qur’an tells us that there is no compulsion in the matter of religion, with the provision that true 
guidance and misconceptions should be thoroughly separated from one another. (2:256). 


Truth and falsehood stand clearly separated from each other, just like light and darkness after the 
sun has risen. This was something which—after the Islamic revolution—could be grasped beyond the 
shadow of a doubt by anyone who sought reality with an open mind. No one was left groping in the 


dark. And no one was left with any excuses for rejecting God. 


Truth Unveiled — : 
To this particular end, God brought about the revolutions in human history, as mentioned above. 


Now truth and untrftth have become so distinct from one another that there is no thick or thin veil in 
between: the task of clarification has been performed so thoroughly that the man of today has total 
freedom of choice. Now in his journey towards God, man is hindered neither by false ideologies nor by 


practical barriers. 





Going Places on Home Ground 


Paul Dirac, who died in November 1984, was known to the world as the developer of the mathematics 
of the quantum mechanical theory—in effect the physics of the smallest part of the atom. He received 
his initial education, however, not in the field of mathematics, but in that of electrical engineering. Though 
he obtained a first-class degree at the Merchant Venturers Technical College, he did not excel in this 
subject. As J.G. Crowther wrote in his obituary: “His teachers did not consider him a genius.” (The 
Muslim, \slamabad, November 23, 1984). 


It was only when he entered the mathematics department of Bristol University, and then went on to 
St. John’s College to continue his studies in the same field, that “it was perceived that he had extraor- 
dinary intellectual powers.” 


In the field of mathematics, Dirac was on home-ground. His success as a physical mathematician 
was phenomenal. Following Werner Heisenberg’s publication of the idea of anew quantum mechanics 
in 1925, Dirac independently went to work on creating an appropriate new mathematics for handling tt. 
The result was his p-q number theory, completed in 1928, a “highly original and extremely elegant 
mathematical technique” in which “he showed how the theories of quantum mechanics and relativity 
could be combined.” In 1930 he published his textbook of quantum mechanics, which immediately 
became a classic. In 1932, at the incredibly early age of 30, he was appointed Lucrasian Professor of 
Mathematics at Cambridge University, the chair Sir Isaac Newton had once occupied—a fitting post 
for one whom Niels Bohr called “the most remarkable scientific mind since Newton.” 


Dirac was not successful in electrical engineering, but when he entered his own domain—math- 
~ ematics—he thrived and showed amazingly innovative genius. Like Dirac, everyone has a domain of his 
own in which he can excel. Failure in one field is no reason to lose hope: there is always another field 


awaiting one, in which the flower of one’s destiny can flourish and thrive. 





Worship of God 


Worship, in form, consists of the performance of certain ritual actions. In essence, it is to form a central 
focus. From this point of view everyone is worshipping something or the other. It is a rare being who 
does not cherish some overriding ambition, which he will do his utmost to realize. All men feel some 
insufficiency in themselves and need some help from outside to make up for it. When one yearns for 
God alone and puts implicit trust in Him, one is, in reality, worshipping Him. To concentrate one’s 


emotions on something else is to worship others besides Him. 


A person who worships God will invoke Him alone, and the prescribed prayers are the day-to-day 
form which this supplication will take. The worshipper becomes so involved with His Lord that his 
requirements become minimal; a particular form that this diminution takes is fasting. His adoration of 
God compels him to strive towards God, and one historic manifestation of his longing is Hajj. He does 
unto others as he would be done by, and in zakat—charity—this takes a regular, practical form. 








The whole life of a true worshipper of God, both inwardly and outwardly, becomes an act of . 
worship, bowing only to God and fearing Him alone—putting His considerations first and foremost in 
all matters. Placing oneself totally in God’s hands, one becomes God’s own, and God becomes one’s 
own. And one’s heart overflows with the love of God. : 





Islam Stands the Test of History 


Islam claims to be an eternal religion. Any claim of this kind invites people to judge its validity on 
historical grounds. If latter day history testifies to its claim, it stands endorsed, otherwise it must be 
rejected. Marxism in the 20th century is a clear-cut example of historical rejection. According to his 
concept of historical determinism, Karl Marx held that moder industrial capitalism bore within it the 
seeds of its own destruction. He further observed that according to its own inherent laws its antithesis 
would emerge which would destroy it whereupon a new synthesis would come into being. But, quite 
contrary to his prediction, industrial capitalism has not only survived , but is making great progress. 
Historical events have thus buried Marxist theory. Then there is the case of Adolfh Hitler who made 
grandiose claims that Germans were the “master race” and were destined to rule all Europe. The rout 
of Hitler and his Nazi party at the end of World War II put paid to all such theorizing. 


But the case of Islam is quite different. Even after a period of one thousand five hundred years, 
Islam has suffered no erosion of its validity. The well known British historian, Edward Gibbon, 
describes the rise and expansion of Islam as “one of the most memorable revolutions which has 


impressed a new and lasting character on the nations of the globe.” 


An Indian historian, M.N. Roy, has observed: “Muhammad must be recognized as by far the 
greatest of all prophets, before or after him.” He goes on to say that “the expansion of Islam is the most 


miraculous of all miracles.” (The Historical Role of Islam, pp. 4-5) 


The American writer, Michael Heart, in his book, “The 100” has made a selection of the 100 most 
influential persons in history, who have achieved the most outstanding success in this world. Right at the 
top of this list is the Prophet Muhammad (pbuh) of whom the author writes: 


He was the only man in history who was supremely successful on both the 


religious and secular levels. 


The great success that the Prophet-Muhammad (pbuh) had predicted for his mission at the very 
outset exactly came true. This too, in spite of the stiff opposition which Muhammad (pbuh) faced right 
from the beginning, both from within his own family and from the outside world. This was in 610 AD. 





the year when he first started receiving divine revelations. At this stage he felt totally helpless. But then, 


in this adverse situation, he received a revelation from God, which said: 


They want to extinguish Gods light with their mouths. But God will perfect His 
light, even though the unbelievers may detest it. It is He who has sent His Messen- 
ger with guidance and the Religion of Truth, so that He may exalt it over ft 










religions, much as the pagans may dislike it. (61:8-9) 


At the very beginning of his prophetic career, the Qur’an declared that Muhammad (pbuh) wauid 
certainly succeed in his mission. All his opponents, however powerful they might be, would ultimately 
be defeated. (This is pointed out at several places in the Qur’an in different wording). In history we find 
numerous personalities who began their work with towering claims, but none of them achieved the | 

_ envisioned success. Throughout human history, the Prophet Muhammad (pbuh) was the only exception 
to this rule, in that his predictions were fulfilled to the fullest extent. 


Through the efforts of the Prophet and his companions, a unique event took place: starting from 
scratch, they succeeded in extending the:r influence to the entire populated world of that age. During 
this brief period, they not only conquered Arabia but also succeeded in crushing the two great empires 
of their time—the Roman and the Sassanid. This exceptional phase in history has been almost univer- 
sally acknowledged by historians. 


The Qur’an was revealed prior to the modern age of knowledge, yet fourteen hundred years ago, 
at the time of revelation, the Qur’an declared that the proof of its being divine in origin lay in its being in 
complete accordance with historical facts and in its remaining consistent with discoveries made con- 
temporaneously and at all future times. Advances may be made in human knowledge, but they will 
never contradict Qur’anic statements. To a remarkable degree, latter day history has testified to this. 
While many statements contained in all the ancient books have been at loggerheads with the latest 
scientific discoveries, the Qur’an is unique in steering clear of all such contradictions. 


As the Qur’an says: “Do they not ponder on the Qur’an? had it been from other than God, they 
would surely have found therein much discrepancy.” (4:82). (The word “discrepancy” here mea s 
inconsistency, that is, a Qur’anic statement not agreeing with eternal knowledge). vs 


Much has been written on this aspect of the Qur’an in moder times. The French scientist, Maurice 
Bucaille, has shown in detail in his book, The Bible, the Qur’an and Modern Science, how the 
statements contained in the Qur’an are astonishingly in exact accordance with the discoveries of mod- 
em science. This shows that the Qur’an perfectly comes up to the scientific standards. _ 


This development of human knowledge in favour of the Qur’anic contents is no mere accident. It is 
another historical proof that the Qur’an is a book revealed by the Creator of the Universe, whose 
cnowledge is not bound by the limitations of space and time. —— an a unique 
predictiontothiseffect:) phtied]-2evs erigew moitm riers fod abu 








We will soon show them our signs in the Universe and in their own souls, until they 
i clearly see that it is the truth, (41: 53). : a ili 
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After neompel his comparative study of the Qu’ an and modem: science, Maurice Bucaill comes 
' to this conclusion: 


In. view of the level of knowledge in hemes s day, it is “inconceivable that | 
_many of the statements in the Qur’an which are connected with science eid 
have been the work of a man. It is moreover, perfectly legitimate, not only to : 
regard the Qur'an as the expression of a Revelation, but also to award it a very 3 
special place, on account of the guarantee of authenticity it provides and the 
presence in it of scientific statements which , when studied today, reer. as a 


z challenge to explanation in human terms. (p. 252) : | 


~ Tosum up, there is no other scripture that, having challenged all of mankind to disprove its authen- 
ticity as the Qur’an did, finally gained total rational support for its supernatural origin and veracity, even 
from its bitterest opponents. And there is no other historic figure whose future success was as uncertain 
as that of the Prophet Muhammad, who was finally crowned with such supreme success. _ | 
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The Difference Between the Enemy 
and the Aggressor 


Under the scheme of the divine trial of human beings, man has been granted freedom by God. Due to 
this freedom, enmities may develop between people (20: 123), which sometimes lead them to war. But 


Islam makes a clear difference between enmity and war. 


Believers do not have the right to wage wars against their enemies. ;. What the believers have to do 
as regards their enemies is far from waging war. Their duty is to peacefully convey to — the nage 
of Islam. The Quran gives a clear i injunction on this subject: 


And good and evil deeds are not alike. Repel evil with good. And he who is your enemy will 
become your dearest friend. (41 :33-34) that is to say, Islam believes in turning one’s enemy into a 
friend through peaceful means, instead of declaring him an enemy and then waging war against him. 


Islam does give permission to do battle. But such permission is given only in the case of an attack 
by opponents in spite of the policy of avoidance by the Muslims, thus creating a situation where self 
defense is required. The Quran has this to say: Permission to take up arms is hereby given to those who 
are attacked because they have been wronged (22:38) At another place the Quran gives a valid reason 
for fighting: They were the first to attack you. (9:13) 


This shows that according to the teachings of Islam, war is to be waged not against the enemy but 
against the aggressor. If Muslims hold someone to be their enemy, that does not give them the right to 
attack him. The one and only right given to them is to convey the peaceful message of Islam. Islam 
permits defensive fighting against violent aggression, but only when all efforts at avoidance and recon- 
ciliation have failed. The practical example of the Prophet ofIsiam provides an incontrovertible proof of 
the value of this policy. ) | 

mein ies lagna hs ind te cele il 
the beginning of this process. The system was first established in Arabia. At that time there were two 
major empires. The Byzantine and the Sassanid, to both of which the reform movement in Arabia 
posed a challenge. As a result, these empires wanted to crush it. The Prophet’s companions therefore 
faced stiff resistance but by God’s succor they were successful in their mission and the coercive 
system, termed absolute imperialism by the French Historian Henri Pirenne, was uprooted. 


Ittook this revolutionary event to end a coercive system which had been established for centuries 
and replace it with a system based on freedom. This goal could not have been achieved in its first stage. | 
But by divine succor Islam succeeded in breaking the historical continuity of this ancient coercive “3 
system in the 7th century Subsequently, this change affected all of human history and as a continual 
process, ebbed and flowed until it reached its.culmination in the 20th century. Then came the de- | 
centralization which took place at the beginning of the 20th century, political power béing limited solely 
to the administration. And the interference of political institutions became very limited. Social depart- | 
ments became generally independent of it. heart i 


This great change in the pattern of human life was exactly in accordance with Islam. It thus became | : 
possible for believers, whether they possessed political power or not to attain constructive goals with- 
out any hindrance. It was this systerr. which effected the change from the age of kingship to the age of 

Thus it has become possible for the believers to establish various institutions of their own on a large = 
scale, and indirectly bring political institutions under their influence. And through these institutions, they 
can penetrate society, which was earlier possible only through political power: for instance in training | 
the new generation, creating an intellectual atmosphere by making available the print and electronic | | 
media, the propagation of ideas through books, continuing the process of Ijtihad through research | 
institutions, safeguarding religion by opening more mosques and schools, the acquisition of finance 
through industrial institutions, universal organization of one’s objectives through the means of communi- 


cation, organization of religious and cultural affairs through different channels, etc. 


In modem time those nations who have understood this have achieved success even without having 
political power. Some have become established and excelled in the field of education, while others have 
set up empires in industry, communications or finance. The last in the list of these non-governmental 

| empires is that of computers. This has given man the opportunity to keep his finger on the pulse of 


human activity not only at the national level, but also at the international level. 


When the Quran says, “And religion is wholly for Allah” it portrays the most important aspect of the 
change of times. This change has reduced the status of political power to the point where it is no longer 
necessary for believers to wage a war for is acquisition, as it is no longer needed to secure the desired 


benefits. Non-political institutions serve this purpose equally well. 





MUHAMMAD 
A Prophet For All Humanity 
PART TWO - IL. 


Rising above Event 


The Arabian peninsula, in the period immediately preceding the coming of the Prophet 
Muhammad, was confronted with immense political problems. The two super powers of the day--- the 
empires of Rome and Persia-lay to the west and east of the peninsula were under the direct control of 
one or the other of these two powers. Iraq had been annexed by the Persians, while Syria, Jordan, 
Palestine and Lebanon had become part of the Byzantine Empire. Despite the natural protective 
boundaries of the Red Sea to the west and the Persian Gulf to the east, the lands which bordered these 
seas were not immune from intrusions by their powerful neighbours. Persian warships had'no difficulty 
in crossing the Gulf of Oman and entering Arab territory. The Red Sea also posed no barrier to interference 
in Arab affairs from Egypt and Ethiopia, both under the control of the Byzantine Empire. 


Tribal chieftains had set up states in the inner regions of the Arabian peninsula, but they too 
enjoyed no real independence. The overall dominance of Rome and Persia meant that the only way 
these chieftains could preserve some measure of autonomy was by ruling as vassals for these imperial 
powers. On the borders of Syria lay the state of Ghasasina Arabs subject to the Roman empire was 
ruled by Harith ibn Abi Shimr Ghassani at the time of the Prophet Muhammad’s mission. Then there 
was Busra which, besides being under the political control of the Romans, had also been subjected to 
Roman cultural influence, with many ofits inhabitants accepting Christianity. 


. On the Iraq border lay the state of Hirah ‘Arabiyah which was subject to Iran. There were also 
several states bordering the Persian Gulf, in which the influence of their Persian neighbour was strongly 
felt. Foremost among them was Bahrayn, ruled by Mundhir ibn Sawa, where many of the inhabitants 
had accepted the Zoroastrian religion. Two other states to have come under Persian influence in this 
way were ‘Amman, ruled by the two sons of Jalandi—J aifar and ‘Abd--and Yamamah, ruled by Hauzah 
ibn ‘Ali al-Hanafi. Rivalry between the Persian and Roman empires was intense, and their respective 
vassals in Arabia would participate in the wars fought between them. Ghasasina, for instance, would 
side with the Romans and Hirah with the Persians. So it was that Arab blood would flow in pursuit of 
the super powers’ aims. 





Inthose times Yemen was far larger than it is today. It contained several small tribal governments, 
_ the largest of which had its capital at San‘a’. It was there that Najran was situatea. Foreign rule in a 
Yemen had commenced around A.D. 343, when the Roman sent Christian missionaries to the region. ; 





_ These missionaries met with great success in Najrah, and most of the country’s inhabitants converted to ia 
Though this was a religious event, the Romans’ rivals in Persia perceived it as a political threat. | = “2 


It seemed to them as if the Roman empire was seeking to establish a foothold in the southern region of 
Arabia. The Persians allied with the Jewish tribes who had settled in Yemen after being expelled from 
Syria by the Romans in A.D. 70. Yusuf Dhu Nuwas was an Arab by birth, but had accepted Judaism. 
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With Persian help he set up a semi-autonomous government in San‘a’, under the sponsorship of the | 3 : 
Sassanians. He then set about exterminating the Christians of Najran, many of whom were burnt alive | a 
in A.D. 534. | 
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The Romans now took steps to preserve their hold on the region. Ostensibly seeking to protect 
the Yemenese Christians, they chose the Ethiopian king Najashi, a Christian, and loyal to the Romans, 
for fulfillment of their ends, and incited him to rise up against Yusuf Dhu Nuwas. Najashi then sent an 
army to the Yemen under the Ethiopian chieftain Aryat. A short battle ensured, which ended with 
San‘a’ being captured by the Ethiopian force and Dhu Nuwas drowning himself in the sea. Before long, 
however, Abrahah--a soldier in Aryat’s army--killed his commander and, having gained Najashi’s 
consent, set up his own government in San‘a’. It was he who, in.A.D. 571, set out to attack the Holy 
Ka’bah in Makkah. He was succeeded by his sons, first Yaksum and then Masruq. 
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4 | 
A member of the former royal family of the Yemen, named Sayf ibn Dhi-Yazan, was then tilled | 

with an urge to expel foreigners from his country and re-establish his ancestors’ dynasty. He started a me 
freedom movement, but when local support proved insufficient for the achievement of his aims, he went | 2 | 
to the Iranian king Nawshayrwan in search of military support. Nawshayrwan was quick to seize this : 
golden opportunity: while an Iranian army under Dahraz was being prepared to advance on the Yemen, 
Sayf ibn Dhi-Yazan died, but his son Ma’di Karb completed the arrangement for bringing the Iranian 
force to his country. Crossing the Gulf of Oman, they landed at Hadhramawt, and from there proceeded 

to San‘a’. The alliance between Ma’di Karb and Dahraz was successful in expelling the Ethiopians 
from the Yemen. Ma’di Karb became king of San‘a’, but an Iranian military presence was retained, in 
effect turning the Yemen into a transoceanic Iranian province. There was an Iranian governor there at 
the time of the advent of Islam. His name was Bazan and, after initial opposition, he later accepted 
Islam. 
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All this goes to show how far Arabian territory had become a prey to the expansionist designs 
of Rome and Persia at the time of the Prophet Muhammad’s mission. In such a situation two paths were 
open to a reformer such as the Prophet. He could have allowed himself to be carried by the tide of 
current events, and initiated political agitation against the colonial powers that were threatening his land. 
Or he could have concentrated on building up his people’s internal strength to such a degree that, with 
a slight effort on their part, the imperial edifice would crumble to the ground. i 


The Prophet chose the second rather than the first course. Abraha’s attack on the Holy Ka’bah 
is mentioned in the two chapters (105 and 106) of the Qur’an entitled a/-Fil and Quraysh. The Qur’an 
explicitly states that such threats should be countered by “worship.” This is the Islamic way. When a 


political threat is perceived, a solution should be sought—not ona political level--but on spiritual level, 
on a level of worship. 
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_ THEFOURTHSURAH | ” 
AN-NISA (WOMEN) 
MEDINA PERIOD 
verse 11 to verse 21 


CONCERNING, [the inheritance of] your children, God enjoins [this] upon you:* The male 
shall have the equal of two females’ share; but if there are more than two females, they shall 
have two-thirds of that [their parents] leave behind; ahd if there is only one, she shall have one- 
half thereof. 7 

And as for the parents [of the deceased], each of them shall have one-sixth of what he leaves 
behind, in the event of his having [left] a child; but if he has left no child and his parents are his 
[only] heirs, then his mother shall have one-third; and ifhe has brothers and sisters, then his 
mother shall have one-sixth after [the deduction of] any bequest he may have made, or any 


debt [he may have incurred]. — 


As for your parents and your children - you know not which of on is more pitietving of 


benefit from you; [therefore this] ordinance from God. Verily, God is all-knowing, wise. 


And you shall inherit one-half of what ‘your wives leave behind, provided they have left no 


_ child; but ifthey have left a child, then you shall have one-quarter of what they leave behind, 


after [the deduction of] any bequest they may have made, or any, debt [they may have incurred]. 
And your widows? shall have one-quarter of what you leave behind, provided you have left no 
child; but if you have left a child, then they shall have one-eighth of what you leave behind, after 


[the deduction of] any bequest you may have made, or any debt [you may have incurred]. 


3 And ifaman or a woman has no heir in the direct line, but has a brother ora sister, then each 
- of these two shall inherit one-sixth; but if there are more than two". then they shall share in 
| re one-third [of the inheritance], after [the deduction of] any bequest that may have been made, 
“or any debt (that may have been ss neither of which havin g been intended to harm [the 
‘ ~ heirs]. | 


[This is] an inj junction from God: and God is sall bwin’: dictaniio 


These are the bounds set by God. And whoever pays heed unto God and His Apostle, him will 


_ Hebringinto gardens through which running waters flow, therein o abide: and this is triumph supreme. 
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21. 


And whoever rebels against God and His Apostle and transgresses His bounds, him will He 


commit unto fire, therein to abide; and shameful suffering awaits him. 

AND AS FOR those of your women who become guilty of immoral conduct, call upon four 
from among you who have witnessed their guilt; and if these bear witness thereto, confine the 
guilty women’ to their houses until death takes them away or God opens for them a way 
[through repentance]. 

And punish [thus] both of the guilty parties:'? but if they both repent and mend their ae leave 
them alone: for, behold, God is an acceptor of repentance, a dispenser of grace." 

Verily, God’s acceptance of repentance relates only to those who do evil out of ignorance and 
then repent before their time runs out:'5 and it is they unto whom God will turn again in His 
mercy - for God is all-knowing, wise; 

Whereas repentance shall not be accepted from those who do evil deeds until their dying hour 
and then say,'° “Behold, I now repent”; nor from those who die as deniers of the truth: it is 
these for whom We have readied grievous suffering. 

O YOU who have attained to faith! It is not lawful for you to [try to] become heirs to your 
wives [by holding onto them] against their will;”” and neither shall you keep them under constraint 
with a view to taking away anything of what you may have given them, unless it be that they 
have become guilty, in an obvious manner, of immoral conduct.'? And consort with your 
wives " in a goodly manner; for if you dislike them, it may well be that you dislike something 
which God might yet make a source of” abundant good. 

But if you desire to give up a wife and to take another in her stead, do not take away anything 
of what you have given the first one, however much it may have been." Would you, perchance, 
take it away by slandering her and thus committing a manifest sin?” 

And how could you take it away after you have given yourselves to one another, and she has” 
received a most solemn pledge from you? | 


%; 
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9) 
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11)- 





Lit., “they”. Eee aa > 


In my notes on verses 14-12, which spell out the legal shares of inheritance due to the next to kin, no 
attempt has been made to analyze all the legal implications of this ordinance. The laws of inheritance are 
the subject of a special, and very elaborate, branch of Islamic jurisprudence, and their full elucidation 
would go far beyond the scope of explanatory notes which aim at no more than making the text of the 
Qur’an accessible to the understanding of the non-specialized reader. 


, “more than that”. According to most of the classical commentators, thie passage refers to half- 
brothers and half-sisters. The inheritance of full brothers and sisters is dealt with at the end of this surah 
(verse 176). 


This refers to bequests and fictit'ous debts meant to deprive the heirs of their legal shares. According to 


several authentic Traditions, the Prophet forbade, in cases where there are legal heirs, the making of 


bequests to other persons in excess of one-third of one’s estate (Bukhari and Muslim), If, however, there 
are no near of kin legally entitled to a share of the inheritance, the testator is free to bequeath his fortune 


in any way he desires. 


Lit, “them”. 


Lit., “and the two from among you who become guilty thereof, punish them both”. According to most of 


the commentators, this refers to immoral conduct on the part of aman and a woman as well to homosexual 


relations. | i Hawes 90d 26 

Some of the commentators attribute to the term fahishah (here rendered as “immoral conduct”) the 
meaning of “adultery” or “fornication” and are, consequently, of the opinion that this verse has been 

_ “abrogated” by 24:2, which lays down the punishment of one hundred stripes for each of the guilty 


parties. This unwarranted assumption must, however, be rejected. Quite apart from the impossibility of 
admitting that any passage of the Quvderncold have been “abrogated” by another of tts passages 
(see surah 2. note 87), the expression fahishah does not, by itself, connote illicit sexual intercourse: it 
signifies anything that is grossly immodest, unseemly, lewd, indecent or abominable in word or in deed 
(cf. Lane Vi. 2344 f. ¥ and i is by no 9 means restricted to sexual rariegressions, Read | in this context, and in 


conjunction with 24 2, tis expression obviously denotes here immoral caida not necessarily amounting 


to what is termed zina c £. pon or “fornication ’), and therefore redeemable by sincere repentance 


| 





5) 


16) 


17) 


18) 


19) 
20) 


21) 


(in contrast to a proven act of zina, which is punishable by flogging). It is noteworthy that in all cases of 
alleged sexual transgressions or misbehavior the Qur’an stipulates the direct evidence of four witnesses 
(instead of the two required in all other judicial cases) as a sine qua non of conviction. For the reasons 


underlying this injunction, as well as for its judicial implications, see note 7 on 24:4. 


The expression min garib, which here implies nearness in time, could also be rendered as “soon”, i-., 
soon after having committed the evil deed; most of the classical commentators, however. hold that in this 
context it denotes the time before the actual approach of death. This interpretation is borne out by the 


next verse. 
Lit., ‘until, when death approaches one of them, he says”. 


According to one of the interpretations advanced by Zamakhshari, this refers to a man’s forcibly keeping 
an unloved wife - and thus preventing her from marrying another man - in the hope of inheriting her 
property under the provisions specified in the first sentence of verse 12 above. Some authorities, however. 
are of the opinion that the meaning is: “Tt 4 not lawful for you to inherit women against their will” - thus 
expressing a prohibition of the pre-Islam custom of inheriting the wives of deceased near relatives. But in 
view of the fact that Islam does not permit the “inheriting” of women under any circumstances (and not 
only “against their will”), the former interpretation is infinitely more plausible. 

In the event that a wife’s immoral conduct has been proved by the direct evidence of four Wileesses. as 
stipulated in verse 15 above, the husband has the right, on divorcing her, to demand the return of the 
whole or of part of the dower which he gave her at the time when the marriage was contracted. If - as is 
permissible under Islamic cow - the dower has not been actually handed over to the bride at the time of 
marriage but has taken the form of a legal obligation on the part of the husband, he is absolved of this 


obligation in the case of proven immoral conduct on the part of his wife. 

Lit., “with them”. — 

Lit., “and God might place in it”. 

Lit., “if you desire the exchange of a wife in place of a wife, and you have given one of them a treasure 


(gintar), do not take away anything thereof”. The allusion to the “exchange” of one wife for another is a 


clear indication of the Qur’anic view that a monogamous marriage is the desirable norm. 





